L9y

q9L9¥

BLOY

299y

P99V

‘uBdW NOA
JeyM Mouy Aew [ JBY) JoMSUE 0) SUI[[IM We | ‘[[om KIdA “Snjoq
*J[9SINOA IaMSUR U} QAIS JO JOII Ul we [ Jey) 9ao1d
IO ‘ow Jo yse 0) suonsanb Aue oary nok J1 Inq ‘9[4S Iermno
-ad umo oKk ur Aes Keu | se ‘snjod poo3 ‘SpIom poOL) "§IIV.LO0S
‘pINsqe pue sNONSUOW SI ‘SABINOS ‘IR ], "SHjOd
QA "§9ID1008§
{152q uIy3 Aoy yeym op Aayl Ing ‘snjod
‘31 AUdp [ "$210400§
LI K9y se op Aayy A[oIns uay], "snjod
‘TS 0S AeS [ puy "$210490§
3899
uryy Ay} se op Aay3 Jey) pres Apeaife Jou NOA 9ARY ‘AYA “SMjOJ
QW AINJAI MOU— [[Is A3Y) SB Op J0U Op A} 18y} ABS [ S2ID.100§
—MO[[3f SIYL "Snjod
LIm £ay) se op A9yl 1ey)
wiy 0} 2A01d pue ‘sojeIO0S AINJOI UBD SN0 SSO[UN ‘sdjels ul Jomod
18913 9ARY SIUBIA) QYY) JO SUBIOLIOIOYI Q) UBD U} MOH ‘S2ID.120S
“Jey} JIWPE [ (SO “SMjod
‘TIAQ UR ST 9SUDS JNOYIIA SUOP
SI JeyM Jey) QW dwes dy) e Jumupe ‘poo3 v paapul 9q Jomod
‘Aes nok se JI ‘soAfesway) 9e[nieiduod 01 yoym uodn IJurygiou
QARY [[IM ‘SJUBIA) 9U} PUB ‘S9JBIS UI 1S9q YUIY} AU} Jeym Op OyMm
SUBIOLIOJOYI 9} ‘AUm ‘panjorun owl 9ABI[ NOA JI Inq ‘oW pajnjar
9ARY [[Im NOA 0S pue— AI9)jep © JOU pUE JIe U SI OLI0JOYI Jey) pue
‘[00J ® 10U ST UBIOLIOJOYI 9y} I8y} 9A01d 1SNl NOA UAY], ‘S2ID.120S
*JOU P[NOYS [ ‘SHjoJ
(Iomod 18213 SIY) (T8O NOA P[NOM puR ‘poo3T B ST SIY) “1S9q SYUTY)
9y JByM S0P [00] ® JI Jey} UIBIUIBW NOA P[NOM PUY ‘S2ID.II0S
‘Op [ "snjod
‘Jomod 9y} sey oym wIy 0} poos e st 1omod jeyy Aes nok
JI0J ‘noA J0u— ;WY [[Bd NOA Op Jeym —IBaI3 oY) AqQ ‘ON "S2IDL00§
"J19SSB  JBUM SI 1BY) ‘ABU [9SIOAAI AY) PIBS "Snjod
“9SIOAI AU} pres Apealfe sey sn[od ‘Saip.L00§
(Iomod 18213 © JeY) JOU SI pUY "SNjOJ
"159q uIy) A9y) 1eym ATUo Inq
‘IIa £ay3 yorym Suryiou A[[era)i] op Aay) 1oy ‘Suikes mou isnf sem
I se ‘saress ur 1omod 9[qrssod Jses] U} 2ABY SJUBIA] PUB SUBIOLIO}OUT
jey) ‘snjod ‘nOA 1[4} [ PUY WA JO Yl0q Iomsue [[Im ] pue ‘ouo
ur suonsonb omy a1e 219y el NOA 0) ABS [ ‘USY) [[OAN “S2IDLIOS

(BOTS-960S OLLY-PILY ‘9891-9991) seIdIon

(1 “‘nomof urweluag) aInaiA
pue 93pa[Mouy UO $DL03DIO0L] PUR SD1SL0L) S 01B[d WOIJ SUOIIIJ[AS



Socrates. Do men appear to you to will that which they do, or to
will that further end for the sake of which they do a thing? when
they take medicine, for example, at the bidding of a physician, do
they will the drinking of the medicine which is painful, or the
health for the sake of which they drink?

Polus. Clearly, the health.

Socrates. And when men go on a voyage or engage in business,
they do not will that which they are doing at the time; for who
would desire to take the risk of a voyage or the trouble of busi-
ness?—But they will, to have the wealth for the sake of which they
g0 on a voyage.

Polus. Certainly.

Socrates. And is not this universally true? If a man does some-
thing for the sake of something else, he wills not that which he
does, but that for the sake of which he does it.

Polus. Yes.

Socrates. And are not all things either good or evil, or intermedi-
ate and indifferent?

Polus. To be sure, Socrates.

Socrates. Wisdom and health and wealth and the like you would
call goods, and their opposites evils?

Polus. 1 should.

Socrates. And the things which are neither good nor evil, and
which partake sometimes of the nature of good and at other times
of evil, or of neither, are such as sitting, walking, running, sailing;
or, again, wood, stones, and the like: —these are the things which
you call neither good nor evil?

Polus. Exactly so.

Socrates. Are these indifferent things done for the sake of the
good, or the good for the sake of the indifferent?

Polus. Clearly, the indifferent for the sake of the good.

Socrates. When we walk we walk for the sake of the good, and
under the idea that it is better to walk, and when we stand we stand
equally for the sake of the good?

Polus. Yes.

Socrates. And when we kill a man we kill him or exile him or
despoil him of his goods, because, as we think, it will conduce to
our good?

Polus. Certainly.

Socrates. Men who do any of these things do them for the sake
of the good?

Polus. Yes.

Socrates. And did we not admit that in doing something for the
sake of something else, we do not will those things which we do,
but that other thing for the sake of which we do them?
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clear, I am very sure that the other controversy which has been car-
ried on at great length by both of us—you affirming and I denying
that virtue can be taught—would also become clear. The result of
our discussion appears to me to be singular. For if the argument
had a human voice, that voice would be heard laughing at us and
saying: ‘Protagoras and Socrates, you are strange beings; there are
you, Socrates, who were saying that virtue cannot be taught, con-
tradicting yourself now by your attempt to prove that all things are
knowledge, including justice, and temperance, and courage,
—which tends to show that virtue can certainly be taught; for if
virtue were other than knowledge, as Protagoras attempted to
prove, then clearly virtue cannot be taught; but if virtue is entirely
knowledge, as you are seeking to show, then I cannot but suppose
that virtue is capable of being taught. Protagoras, on the other
hand, who started by saying that it might be taught, is now eager to
prove it to be anything rather than knowledge; and if this is true, it
must be quite incapable of being taught.” Now I, Protagoras, per-
ceiving this terrible confusion of our ideas, have a great desire that
they should be cleared up. And I should like to carry on the discus-
sion until we ascertain what virtue is, whether capable of being
taught or not....
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punished suffers what is honourable?

Polus. True.

Socrates. And if what is honourable, then what is good, for the
honourable is either pleasant or useful?

Polus. Certainly.

Socrates. Then he who is punished suffers what is good?

Polus. That is true.

Socrates. Then he is benefited?

Polus. Yes.

Socrates. Do I understand you to mean what I mean by the term
‘benefited’? I mean, that if he be justly punished his soul is im-
proved.

Polus. Surely.

Socrates. Then he who is punished is delivered from the evil of
his soul?

Polus. Yes.

Socrates. And is he not then delivered from the greatest evil?
Look at the matter in this way:—In respect of a man’s estate, do
you see any greater evil than poverty?

Polus. There is no greater evil.

Socrates. Again, in a man’s bodily frame, you would say that the
evil is weakness and disease and deformity?

Polus. 1 should.

Socrates. And do you not imagine that the soul likewise has
some evil of her own?

Polus. Of course.

Socrates. And this you would call injustice and ignorance and
cowardice, and the like?

Polus. Certainly.

Socrates. So then, in mind, body, and estate, which are three,
you have pointed out three corresponding evils—injustice, disease,
poverty?

Polus. True.

Socrates. And which of the evils is the most disgraceful?—Is
not the most disgraceful of them injustice, and in general the evil
of the soul?

Polus. By far the most.

Socrates. And if the most disgraceful, then also the worst?

Polus. What do you mean, Socrates?

Socrates. 1 mean to say, that is most disgraceful has been already
admitted to be most painful or hurtful, or both.

Polus. Certainly.

Socrates. And now injustice and all evil in the soul has been ad-
mitted by us to be most disgraceful?

Polus. It has been admitted.
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the impetuous or goers. (You may remember, Protagoras, that this
was your answer.)

He assented.

Well then, I said, tell us against what are the courageous ready to
go—against the same dangers as the cowards?

No, he answered.

Then against something different?

Yes, he said.

Then do cowards go where there is safety, and the courageous
where there is danger?

Yes, Socrates, so men say.

Very true, I said. But I want to know against what do you say
that the courageous are ready to go—against dangers, believing
them to be dangers, or not against dangers?

No, said he; the former case has been proved by you in the pre-
vious argument to be impossible.

That, again, I replied, is quite true. And if this has been rightly
proven, then no one goes to meet what he thinks to be dangers,
since the want of self-control, which makes men rush into dangers,
has been shown to be ignorance.

He assented.

And yet the courageous man and the coward alike go to meet
that about which they are confident; so that, in this point of view,
the cowardly and the courageous go to meet the same things.

And yet, Socrates, said Protagoras, that to which the coward
goes is the opposite of that to which the courageous goes; the one,
for example, is ready to go to battle, and the other is not ready.

And is going to battle honourable or disgraceful? I said.

Honourable, he replied.

And if honourable, then already admitted by us to be good; for
all honourable actions we have admitted to be good.

That is true; and to that opinion I shall always adhere.

True, I said. But which of the two are they who, as you say, are
unwilling to go to war, which is a good and honourable thing?

The cowards, he replied.

And what is good and honourable, I said, is also pleasant?

It has certainly been acknowledged to be so, he replied.

And do the cowards knowingly refuse to go to the nobler, and
pleasanter, and better?

The admission of that, he replied, would belie our former admis-
sions.

But does not the courageous man also go to meet the better, and
pleasanter, and nobler?

That must be admitted.

And the courageous man has no base fear or base confidence?
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Protagoras (345d-e, 349a-d, 357a-361c¢)

[Socrates speaks here and is the narrator throughout.]

... Simonides was not so ignorant as to say that he praised those
who did no evil voluntarily, as though there were some who did
evil voluntarily. For no wise man, as I believe, will allow that any
human being errs voluntarily, or voluntarily does evil and dishon-
ourable actions; but they are very well aware that all who do evil
and dishonourable things do them against their will....

[Socrates speaks to Protagoras] ... And I should like once more
to have my memory refreshed by you about the questions which I
was asking you at first, and also to have your help in considering
them. If I am not mistaken the question was this: Are wisdom and
temperance and courage and justice and holiness five names of the
same thing? or has each of the names a separate underlying essence
and corresponding thing having a peculiar function, no one of them
being like any other of them? And you replied that the five names
were not the names of the same thing, but that each of them had a
separate object, and that all these objects were parts of virtue, not
in the same way that the parts of gold are like each other and the
whole of which they are parts, but as the parts of the face are un-
like the whole of which they are parts and one another, and have
each of them a distinct function. I should like to know whether this
is still your opinion; or if not, I will ask you to define your mean-
ing, and I shall not take you to task if you now make a different
statement. For I dare say that you may have said what you did only
in order to make trial of me.

I answer, Socrates, he said, that all these qualities are parts of
virtue, and that four out of the five are to some extent similar, and
that the fifth of them, which is courage, is very different from the
other four, as I prove in this way: You may observe that many men
are utterly unrighteous, unholy, intemperate, ignorant, who are
nevertheless remarkable for their courage.

[Again, Socrates is speaking to Protagoras.] Well then, my
friends, I say to them; seeing that the salvation of human life has
been found to consist in the right choice of pleasures and
pains,—in the choice of the more and the fewer, and the greater
and the less, and the nearer and remoter, must not this measuring
be a consideration of their excess and defect and equality in rela-
tion to each other?

This is undeniably true.
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And this, as possessing measure, must undeniably also be an art
and science?

They will agree, he said.

The nature of that art or science will be a matter of future con-
sideration; but the existence of such a science furnishes a demon-
strative answer to the question which you asked of me and Pro-
tagoras. At the time when you asked the question, if you remem-
ber, both of us were agreeing that there was nothing mightier than
knowledge, and that knowledge, in whatever existing, must have
the advantage over pleasure and all other things; and then you said
that pleasure often got the advantage even over a man who has
knowledge; and we refused to allow this, and you rejoined: O Pro-
tagoras and Socrates, what is the meaning of being overcome by
pleasure if not this?—tell us what you call such a state: —if we had
immediately and at the time answered ‘Ignorance,” you would have
laughed at us. But now, in laughing at us, you will be laughing at
yourselves: for you also admitted that men err in their choice of
pleasures and pains; that is, in their choice of good and evil, from
defect of knowledge; and you admitted further, that they err, not
only from defect of knowledge in general, but of that particular
knowledge which is called measuring. And you are also aware that
the erring act which is done without knowledge is done in igno-
rance. This, therefore, is the meaning of being overcome by plea-
sure; —ignorance, and that the greatest. And our friends Protagoras
and Prodicus and Hippias declare that they are the physicians of ig-
norance; but you, who are under the mistaken impression that ig-
norance is not the cause, and that the art of which I am speaking
cannot be taught, neither go yourselves, nor send your children, to
the Sophists, who are the teachers of these things—you take care
of your money and give them none; and the result is, that you are
the worse off both in public and private life: —Let us suppose this
to be our answer to the world in general: And now I should like to
ask you, Hippias, and you, Prodicus, as well as Protagoras (for the
argument is to be yours as well as ours), whether you think that I
am speaking the truth or not?

They all thought that what I said was entirely true.

Then you agree, I said, that the pleasant is the good, and the
painful evil. And here I would beg my friend Prodicus not to intro-
duce his distinction of names, whether he is disposed to say plea-
surable, delightful, joyful. However, by whatever name he prefers
to call them, I will ask you, most excellent Prodicus, to answer in
my sense of the words.

Prodicus laughed and assented, as did the others.

Then, my friends, what do you say to this? Are not all actions
honourable and useful, of which the tendency is to make life pain-
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