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clear, I am
 very sure that the other controversy w

hich has been car-
ried on at great length by both of us—

you affirm
ing and I denying

that virtue can be taught—
w

ould also becom
e clear. The result of

our discussion appears to m
e to be singular. For if the argum

ent
had a hum

an voice, that voice w
ould be heard laughing at us and

saying: ‘Protagoras and Socrates, you are strange beings; there are
you, Socrates, w

ho w
ere saying that virtue cannot be taught, con-

tradicting yourself now
 by your attem

pt to prove that all things are
know

ledge, including
 justice, and

 tem
perance, and

 courage,
—

w
hich tends to show

 that virtue can certainly be taught; for if
virtue w

ere other than know
ledge, as Protagoras attem

pted to
prove, then clearly virtue cannot be taught; but if virtue is entirely
know

ledge, as you are seeking to show, then I cannot but suppose
that virtue is capable of being taught. Protagoras, on the other
hand, w

ho started by saying that it m
ight be taught, is now

 eager to
prove it to be anything rather than know

ledge; and if this is true, it
m

ust be quite incapable of being taught.’ N
ow

 I, Protagoras, per-
ceiving this terrible confusion of our ideas, have a great desire that
they should be cleared up. A

nd I should like to carry on the discus-
sion until w

e ascertain w
hat virtue is, w

hether capable of being
taught or not…

.

467d

467e

468a

468b

Socrates. D
o m

en appear to you to w
ill that w

hich they do, or to
w

ill that further end for the sake of w
hich they do a thing? w

hen
they take m

edicine, for exam
ple, at the bidding of a physician, do

they w
ill the drinking of the m

edicine w
hich is painful, or the

health for the sake of w
hich they drink?

Polus. Clearly, the health.
Socrates. A

nd w
hen m

en go on a voyage or engage in business,
they do not w

ill that w
hich they are doing at the tim

e; for w
ho

w
ould desire to take the risk of a voyage or the trouble of busi-

ness?—
But they w

ill, to have the w
ealth for the sake of w

hich they
go on a voyage.
Polus. Certainly.
Socrates. A

nd is not this universally true? If a m
an does som

e-
thing for the sake of som

ething else, he w
ills not that w

hich he
does, but that for the sake of w

hich he does it.
Polus. Yes.
Socrates. A

nd are not all things either good or evil, or interm
edi-

ate and indifferent?
Polus. To be sure, Socrates.
Socrates. W

isdom
 and health and w

ealth and the like you w
ould

call goods, and their opposites evils?
Polus. I should.
Socrates. A

nd the things w
hich are neither good nor evil, and

w
hich partake som

etim
es of the nature of good and at other tim

es
of evil, or of neither, are such as sitting, w

alking, running, sailing;
or, again, w

ood, stones, and the like:—
these are the things w

hich
you call neither good nor evil?
Polus. Exactly so.
Socrates. A

re these indifferent things done for the sake of the
good, or the good for the sake of the indifferent?
Polus. Clearly, the indifferent for the sake of the good.
Socrates. W

hen w
e w

alk w
e w

alk for the sake of the good, and
under the idea that it is better to w

alk, and w
hen w

e stand w
e stand

equally for the sake of the good?
Polus. Yes.
Socrates. A

nd w
hen w

e kill a m
an w

e kill him
 or exile him

 or
despoil him

 of his goods, because, as w
e think, it w

ill conduce to
our good?
Polus. Certainly.
Socrates. M

en w
ho do any of these things do them

 for the sake
of the good?
Polus. Yes.
Socrates. A

nd did w
e not adm

it that in doing som
ething for the

sake of som
ething else, w

e do not w
ill those things w

hich w
e do,

but that other thing for the sake of w
hich w

e do them
?
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the im
petuous or goers. (You m

ay rem
em

ber, Protagoras, that this
w

as your answ
er.)

H
e assented.

W
ell then, I said, tell us against w

hat are the courageous ready to
go—

against the sam
e dangers as the cow

ards?
N

o, he answ
ered.

Then against som
ething different?

Yes, he said.
Then do cow

ards go w
here there is safety, and the courageous

w
here there is danger?
Yes, Socrates, so m

en say.
Very true, I said. But I w

ant to know
 against w

hat do you say
that the courageous are ready to go—

against dangers, believing
them

 to be dangers, or not against dangers?
N

o, said he; the form
er case has been proved by you in the pre-

vious argum
ent to be im

possible.
That, again, I replied, is quite true. A

nd if this has been rightly
proven, then no one goes to m

eet w
hat he thinks to be dangers,

since the w
ant of self-control, w

hich m
akes m

en rush into dangers,
has been show

n to be ignorance.
H

e assented.
A

nd yet the courageous m
an and the cow

ard alike go to m
eet

that about w
hich they are confident; so that, in this point of view,

the cow
ardly and the courageous go to m

eet the sam
e things.

A
nd yet, Socrates, said Protagoras, that to w

hich the cow
ard

goes is the opposite of that to w
hich the courageous goes; the one,

for exam
ple, is ready to go to battle, and the other is not ready.

A
nd is going to battle honourable or disgraceful? I said.

H
onourable, he replied.

A
nd if honourable, then already adm

itted by us to be good; for
all honourable actions w

e have adm
itted to be good.

That is true; and to that opinion I shall alw
ays adhere.

True, I said. But w
hich of the tw

o are they w
ho, as you say, are

unw
illing to go to w

ar, w
hich is a good and honourable thing?

The cow
ards, he replied.

A
nd w

hat is good and honourable, I said, is also pleasant?
It has certainly been acknow

ledged to be so, he replied.
A

nd do the cow
ards know

ingly refuse to go to the nobler, and
pleasanter, and better?

The adm
ission of that, he replied, w

ould belie our form
er adm

is-
sions.

But does not the courageous m
an also go to m

eet the better, and
pleasanter, and nobler?

That m
ust be adm

itted.
A

nd the courageous m
an has no base fear or base confidence?
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punished suffers w
hat is honourable?

Polus. True.
Socrates. A

nd if w
hat is honourable, then w

hat is good, for the
honourable is either pleasant or useful?
Polus. Certainly.
Socrates. Then he w

ho is punished suffers w
hat is good?

Polus. That is true.
Socrates. Then he is benefited?
Polus. Yes.
Socrates. D

o I understand you to m
ean w

hat I m
ean by the term

‘benefited’? I m
ean, that if he be justly punished his soul is im

-
proved.
Polus. Surely.
Socrates. Then he w

ho is punished is delivered from
 the evil of

his soul?
Polus. Yes.
Socrates. A

nd is he not then delivered from
 the greatest evil?

Look at the m
atter in this w

ay:—
In respect of a m

an’s estate, do
you see any greater evil than poverty?
Polus. There is no greater evil.
Socrates. A

gain, in a m
an’s bodily fram

e, you w
ould say that the

evil is w
eakness and disease and deform

ity?
Polus. I should.
Socrates. A

nd do you not im
agine that the soul likew

ise has
som

e evil of her ow
n?

Polus. O
f course.

Socrates. A
nd this you w

ould call injustice and ignorance and
cow

ardice, and the like?
Polus. Certainly.
Socrates. So then, in m

ind, body, and estate, w
hich are three,

you have pointed out three corresponding evils—
injustice, disease,

poverty?
Polus. True.
Socrates. A

nd w
hich of the evils is the m

ost disgraceful?—
Is

not the m
ost disgraceful of them

 injustice, and in general the evil
of the soul?
Polus. By far the m

ost.
Socrates. A

nd if the m
ost disgraceful, then also the w

orst?
Polus. W

hat do you m
ean, Socrates?

Socrates. I m
ean to say, that is m

ost disgraceful has been already
adm

itted to be m
ost painful or hurtful, or both.

Polus. Certainly.
Socrates. A

nd now
 injustice and all evil in the soul has been ad-

m
itted by us to be m

ost disgraceful?
Polus. It has been adm

itted.
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A
nd this, as possessing m

easure, m
ust undeniably also be an art

and science?
They w

ill agree, he said.
The nature of that art or science w

ill be a m
atter of future con-

sideration; but the existence of such a science furnishes a dem
on-

strative answ
er to the question w

hich you asked of m
e and Pro-

tagoras. A
t the tim

e w
hen you asked the question, if you rem

em
-

ber, both of us w
ere agreeing that there w

as nothing m
ightier than

know
ledge, and that know

ledge, in w
hatever existing, m

ust have
the advantage over pleasure and all other things; and then you said
that pleasure often got the advantage even over a m

an w
ho has

know
ledge; and w

e refused to allow
 this, and you rejoined: O

 Pro-
tagoras and Socrates, w

hat is the m
eaning of being overcom

e by
pleasure if not this?—

tell us w
hat you call such a state:—

if w
e had

im
m

ediately and at the tim
e answ

ered ‘Ignorance,’ you w
ould have

laughed at us. But now, in laughing at us, you w
ill be laughing at

yourselves: for you also adm
itted that m

en err in their choice of
pleasures and pains; that is, in their choice of good and evil, from
defect of know

ledge; and you adm
itted further, that they err, not

only from
 defect of know

ledge in general, but of that particular
know

ledge w
hich is called m

easuring. A
nd you are also aw

are that
the erring act w

hich is done w
ithout know

ledge is done in igno-
rance. This, therefore, is the m

eaning of being overcom
e by plea-

sure;—
ignorance, and that the greatest. A

nd our friends Protagoras
and Prodicus and H

ippias declare that they are the physicians of ig-
norance; but you, w

ho are under the m
istaken im

pression that ig-
norance is not the cause, and that the art of w

hich I am
 speaking

cannot be taught, neither go yourselves, nor send your children, to
the Sophists, w

ho are the teachers of these things—
you take care

of your m
oney and give them

 none; and the result is, that you are
the w

orse off both in public and private life:—
Let us suppose this

to be our answ
er to the w

orld in general: A
nd now

 I should like to
ask you, H

ippias, and you, Prodicus, as w
ell as Protagoras (for the

argum
ent is to be yours as w

ell as ours), w
hether you think that I

am
 speaking the truth or not?
They all thought that w

hat I said w
as entirely true.

Then you agree, I said, that the pleasant is the good, and the
painful evil. A

nd here I w
ould beg m

y friend Prodicus not to intro-
duce his distinction of nam

es, w
hether he is disposed to say plea-

surable, delightful, joyful. H
ow

ever, by w
hatever nam

e he prefers
to call them

, I w
ill ask you, m

ost excellent Prodicus, to answ
er in

m
y sense of the w

ords.
Prodicus laughed and assented, as did the others.
Then, m

y friends, w
hat do you say to this? A

re not all actions
honourable and useful, of w

hich the tendency is to m
ake life pain-

345d

345e

349a

349b

349c

349d

357a

357b

Protagoras (345d-e, 349a-d, 357a-361c)
[Socrates speaks here and is the narrator throughout.]
…

 Sim
onides w

as not so ignorant as to say that he praised those
w

ho did no evil voluntarily, as though there w
ere som

e w
ho did

evil voluntarily. For no w
ise m

an, as I believe, w
ill allow

 that any
hum

an being errs voluntarily, or voluntarily does evil and dishon-
ourable actions; but they are very w

ell aw
are that all w

ho do evil
and dishonourable things do them

 against their w
ill.…

…
[Socrates speaks to Protagoras] …

 A
nd I should like once m

ore
to have m

y m
em

ory refreshed by you about the questions w
hich I

w
as asking you at first, and also to have your help in considering

them
. If I am

 not m
istaken the question w

as this: A
re w

isdom
 and

tem
perance and courage and justice and holiness five nam

es of the
sam

e thing? or has each of the nam
es a separate underlying essence

and corresponding thing having a peculiar function, no one of them
being like any other of them

? A
nd you replied that the five nam

es
w

ere not the nam
es of the sam

e thing, but that each of them
 had a

separate object, and that all these objects w
ere parts of virtue, not

in the sam
e w

ay that the parts of gold are like each other and the
w

hole of w
hich they are parts, but as the parts of the face are un-

like the w
hole of w

hich they are parts and one another, and have
each of them

 a distinct function. I should like to know
 w

hether this
is still your opinion; or if not, I w

ill ask you to define your m
ean-

ing, and I shall not take you to task if you now
 m

ake a different
statem

ent. For I dare say that you m
ay have said w

hat you did only
in order to m

ake trial of m
e.

I answ
er, Socrates, he said, that all these qualities are parts of

virtue, and that four out of the five are to som
e extent sim

ilar, and
that the fifth of them

, w
hich is courage, is very different from

 the
other four, as I prove in this w

ay: You m
ay observe that m

any m
en

are utterly unrighteous, unholy, intem
perate, ignorant, w

ho are
nevertheless rem

arkable for their courage.
…

[A
gain, Socrates is speaking to Protagoras.] W

ell then, m
y

friends, I say to them
; seeing that the salvation of hum

an life has
been

 found
 to

 consist in
 the right choice of pleasures and

pains,—
in the choice of the m

ore and the few
er, and the greater

and the less, and the nearer and rem
oter, m

ust not this m
easuring

be a consideration of their excess and defect and equality in rela-
tion to each other?

This is undeniably true.


