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thinks that you are a neologian, and he is going to have you up be-
fore the court for this. He knows that such a charge is readily re-
ceived by the world, as I myself know too well; for when I speak
in the assembly about divine things, and foretell the future to them,
they laugh at me and think me a madman. Yet every word that I
say is true. But they are jealous of us all; and we must be brave and
go at them.

Soc. Their laughter, friend Euthyphro, is not a matter of much
consequence. For a man may be thought wise; but the Athenians, I
suspect, do not much trouble themselves about him until he begins
to impart his wisdom to others, and then for some reason or other,
perhaps, as you say, from jealousy, they are angry.

Euth. 1 am never likely to try their temper in this way.

Soc. I dare say not, for you are reserved in your behaviour, and
seldom impart your wisdom. But I have a benevolent habit of pour-
ing out myself to everybody, and would even pay for a listener, and
I am afraid that the Athenians may think me too talkative. Now if,
as I was saying, they would only laugh at me, as you say that they
laugh at you, the time might pass gaily enough in the court; but
perhaps they may be in earnest, and then what the end will be you
soothsayers only can predict.

Euth. 1 dare say that the affair will end in nothing, Socrates, and
that you will win your cause; and I think that I shall win my own.

Soc. And what is your suit, Euthyphro? are you the pursuer or
the defendant?

Euth.1 am the pursuer.

Soc. Of whom?

Euth. You will think me mad when I tell you.

Soc. Why, has the fugitive wings?

Euth. Nay, he is not very volatile at his time of life.

Soc. Who is he?

Euth. My father.

Soc. Your father! my good man?

Euth. Yes.

Soc. And of what is he accused?

Euth. Of murder, Socrates.

Soc. By the powers, Euthyphro! how little does the common
herd know of the nature of right and truth. A man must be an extra-
ordinary man, and have made great strides in wisdom, before he
could have seen his way to bring such an action.

FEuth. Indeed, Socrates, he must.

Soc. I suppose that the man whom your father murdered was one
of your relatives—clearly he was; for if he had been a stranger you
would never have thought of prosecuting him.

Euth. 1 am amused, Socrates, at your making a distinction be-
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standing firm, but walking away? Will you accuse me of being the
Daedalus who makes them walk away, not perceiving that there is
another and far greater artist than Daedalus who makes them go
round in a circle, and he is yourself; for the argument, as you will
perceive, comes round to the same point. Were we not saying that
the holy or pious was not the same with that which is loved of the
gods? Have you forgotten?

Euth.1 quite remember.

Soc. And are you not saying that what is loved of the gods is
holy; and is not this the same as what is dear to them—do you see?

Euth. True.

Soc. Then either we were wrong in our former assertion; or, if
we were right then, we are wrong now.

Euth. One of the two must be true.

Soc. Then we must begin again and ask, What is piety? That is
an enquiry which I shall never be weary of pursuing as far as in me
lies; and I entreat you not to scorn me, but to apply your mind to
the utmost, and tell me the truth. For, if any man knows, you are
he; and therefore I must detain you, like Proteus, until you tell. If
you had not certainly known the nature of piety and impiety, I am
confident that you would never, on behalf of a serf, have charged
your aged father with murder. You would not have run such a risk
of doing wrong in the sight of the gods, and you would have had
too much respect for the opinions of men. I am sure, therefore, that
you know the nature of piety and impiety. Speak out then, my dear
Euthyphro, and do not hide your knowledge.

Euth. Another time, Socrates; for I am in a hurry, and must go
now.

Soc. Alas! my companion, and will you leave me in despair? I
was hoping that you would instruct me in the nature of piety and
impiety; and then I might have cleared myself of Meletus and his
indictment. I would have told him that I had been enlightened by
Euthyphro, and had given up rash innovations and speculations, in
which I indulged only through ignorance, and that now I am about
to lead a better life.
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not do better than repeat this challenge in the court.

Euth. Yes, indeed, Socrates; and if he attempts to indict me I am
mistaken if I do not find a flaw in him; the court shall have a great
deal more to say to him than to me.

Soc. And I, my dear friend, knowing this, am desirous of becom-
ing your disciple. For I observe that no one appears to notice
you—not even this Meletus; but his sharp eyes have found me out
at once, and he has indicted me for impiety. And therefore, I adjure
you to tell me the nature of piety and impiety, which you said that
you knew so well, and of murder, and of other offences against the
gods. What are they? Is not piety in every action always the same?
and impiety, again—is it not always the opposite of piety, and also
the same with itself, having, as impiety, one notion which includes
whatever is impious?

FEuth. To be sure, Socrates.

Soc. And what is piety, and what is impiety?

Euth. Piety is doing as I am doing; that is to say, prosecuting any
one who is guilty of murder, sacrilege, or of any similar crime—
whether he be your father or mother, or whoever he may be—that
makes no difference; and not to prosecute them is impiety. And
please to consider, Socrates, what a notable proof I will give you of
the truth of my words, a proof which I have already given to oth-
ers: —of the principle, I mean, that the impious, whoever he may
be, ought not to go unpunished. For do not men regard Zeus as the
best and most righteous of the gods?—and yet they admit that he
bound his father (Cronos) because he wickedly devoured his sons,
and that he too had punished his own father (Uranus) for a similar
reason, in a nameless manner. And yet when I proceed against my
father, they are angry with me. So inconsistent are they in their
way of talking when the gods are concerned, and when I am con-
cerned.

Soc. May not this be the reason, Euthyphro, why I am charged
with impiety—that I cannot away with these stories about the
gods? and therefore I suppose that people think me wrong. But, as
you who are well informed about them approve of them, I cannot
do better than assent to your superior wisdom. What else can I say,
confessing as I do, that I know nothing about them? Tell me, for
the love of Zeus, whether you really believe that they are true.

Euth. Yes, Socrates; and things more wonderful still, of which
the world is in ignorance.

Soc. And do you really believe that the gods fought with one an-
other, and had dire quarrels, battles, and the like, as the poets say,
and as you may see represented in the works of great artists? The
temples are full of them; and notably the robe of Athene, which is
carried up to the Acropolis at the great Panathenaea, is embroi-
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Soc. Good: but I must still ask what is this attention to the gods
which is called piety?

FEuth. It is such, Socrates, as servants show to their masters.

Soc. I understand—a sort of ministration to the gods.

Euth. Exactly.

Soc. Medicine is also a sort of ministration or service, having in
view the attainment of some object— would you not say of health?

Euth.1 should.

Soc. Again, there is an art which ministers to the ship-builder
with a view to the attainment of some result?

Euth. Yes, Socrates, with a view to the building of a ship.

Soc. As there is an art which ministers to the house-builder with
a view to the building of a house?

Euth. Yes.

Soc. And now tell me, my good friend, about the art which min-
isters to the gods: what work does that help to accomplish? For you
must surely know if, as you say, you are of all men living the one
who is best instructed in religion.

Euth. And I speak the truth, Socrates.

Soc. Tell me then, oh tell me—what is that fair work which the
gods do by the help of our ministrations?

Euth. Many and fair, Socrates, are the works which they do.

Soc. Why, my friend, and so are those of a general. But the chief
of them is easily told. Would you not say that victory in war is the
chief of them?

Euth. Certainly.

Soc. Many and fair, too, are the works of the husbandman, if I
am not mistaken; but his chief work is the production of food from
the earth?

Euth. Exactly.

Soc. And of the many and fair things done by the gods, which is
the chief or principal one?

Euth. 1 have told you already, Socrates, that to learn all these
things accurately will be very tiresome. Let me simply say that
piety or holiness is learning how to please the gods in word and
deed, by prayers and sacrifices. Such piety is the salvation of fami-
lies and states, just as the impious, which is unpleasing to the gods,
is their ruin and destruction.

Soc. I think that you could have answered in much fewer words
the chief question which I asked, Euthyphro, if you had chosen.
But I see plainly that you are not disposed to instruct me—clearly
not: else why, when we reached the point, did you turn aside? Had
you only answered me I should have truly learned of you by this
time the nature of piety. Now, as the asker of a question is neces-
sarily dependent on the answerer, whither he leads I must follow;

14a

14b

14c



qL

%9

P9

e SN J0S pUE SOIWAUD SN YW 110S SIY} JO SIOUAIJJIP Op ‘Iequinu
© Jnoqe JoJIp ‘puany poo3 Aw ‘I pue nok jeyy 9dwexs 1oy asod
-dng (J93ue pue AIMUUL $OILAIO AOUISJIP JO 1HOS JeYM pUY 208§
‘pIes OS[e sem Jey) ‘Sox “yinyg
{ SOOUQIQJJIP pUE SPaIjey pue SonIW
-UQ 9ARY O} papiIuupe 219Mm spoJ oy ‘orydAyIng ‘Ioyunj puy 20§
‘pres A[ureirod sem J1 ¢0s Jy3noy) [ S9IBIO0S “SX “yIng
(PIES [[9M PUY "208
‘sem [ “yng
{PTeS 181} 10U SBAA “JoyIoue auo Jo saysoddo awenxa
oy} Sureq om) asay) ‘snordwr st spo3 9y} 03 [njajey ST Yorym uosiod
Jo 3uryy yeys pue ‘snoid st spoT ay3 01 1eap SI yorym uosiad 10 Juryy
jey ], "Surfes oI oM JBUM QUIIEBXD SN 9 PUB ‘USY} ‘QWO)) 20§
"98IN0J JO "YIng
"SpIoM INOA JO g
oy} aa01d [[1m nok Jey) 1qNOP OU AeW | Y3noyie ‘I[9) 124 st jouued
[ 10U 10 an1) SI ABS NOA JeyM JOYIdYM Ing "pajueM [ YOIym Jomsue
JO 110S 9} oW UAAIS mou daey nok ‘orgdAying ‘poo3 AIdp "20g
"W} 0 JBdp JOU ST YOIy ey}
st K&3ordwr pue ‘spo3 oy 03 Jeap ST yoIym Jey) st ‘uay) ‘Ayoid “ying
"I yonwt AI9A p[noys [ "20§
"oyI[ NOK J1 “nOK [[9) [[1m [ “ysnsg
‘snord
-wr Joyjoue yons ‘snord SI uonoe ue yons pue yons jey) Aes 03 J[qe
9q [[eYs [ USY} pue ‘dS[d SUO AUB JO ISOY} JO SINOA JAYIAYM ‘Suon
-0' aImnseaw Aew [ yoIym £q pue ‘JOO[ Aewl [ YoIym O) pIepuels
QAR [[BYS [ USY) pUE ‘BIPI SIY} JO INJeU A} SI JeyMm JW [[3], '20S
"TOQUIQWIAI | “yIns
(snoid snoid ayp pue ‘snordur snorduwr oy apewr yorym eapl
QUO SeM QIAY) JBY) 109[[09a1 Jou nok o “snoid aq 03 s3ury; snord
[[& SoyewW YoIym BapI [e1auagd ayj ure[dxs 03 1nq ‘A1aid jo sojdwexa
901} 1O 0M] QW QAIF 0) NOA YSB JoU PIP [ ey} JoqUIdWY 20§
“oIe Q1Y ‘yInyg
(s10e snoid 1ay3o Auew
aIe 219y Jey) JTwpe pnom nok nq ‘oxydAymng ‘iqnop oN 20§
*$9JBIO0G ‘ONnJ) Sem pres | Jeym puy ying
“JopInW YIIM Joyie) InoA urdreyd ‘op nok se 3uro(q ‘parjdar
A[uo nok ‘payse uayp ¢ KL191d, st jeypy ‘uonsenb oy 01 ‘puoLy
AW “USAIS 394 SB 10U 9ABY NOA UYdIym ‘Jomsue as1oa1d arow e nok
woIy Jeay Joyjel pinoa [ juasaid je isnl ng -oInsio] aaey [ uoym
awI) JOYIO SWOS I8 WAY) W [[9) [[BYS NOA pue ‘Aes aiep [ "20§
"noA ozewe 9Inb prnom
yorym spos oy noqe s3ulyy 19YIo Auetl ‘W) Jeay 0} I] p[nom
nok J1 ‘nok [[91 ued [ ‘Fuikes sem [ SB ‘pue (SAJBIOOS ‘SOX YNy
orydAying ‘ony spo3 oy} JO s9[e) 9saY) [[B 91V "Wy} YIIM PIp

Pel

qcl

‘uBowW [ YoIrym
UOTIUSYIE JO 110S Y} 10U ST JBy) S9JeI00§ ‘Qonsnl ow op nox “ying

“j0U PIp NOK 1By}

Y3noy) [ osnedaq ‘uonude Y} JO AImjeu Ay} noge uonsanb ayy
noKk payse [ "pIp noA ey pasoddns 1oaau ‘orydAying ‘[ puy ‘009
“JUBOW | JBYA JOU A[UIBIISD SBM JBU} ‘OU ‘ON "YIng

(19

-12q spo3 a1 Jo Aue axyew nok 108 AJ0Y B Op NOA uaym jey) Aes nok

PINOAA wayy aaoxdwil IO jgousq ‘sposS ay) 03 Surpuaype Jo e Ayl
9q 0} pauysp uddq Sey Yorym ‘ssaurjoy 1o A3o1d seop puy ‘20§
"98IN0D JO "YIng
{Po03 119y} 10} Ing 20§
“Jany I19Y) 10J JOU ‘A[UIelss)) “yimnyg

JHny 119y} J0J J0U pue pooS 119y} I0J papus)

-Je 10 PIpUd} Ik SFUIY) JAYIO [[B PUR ‘PISYXO0 Y} JO 1. Y} AQ UIXO
9y} pue ‘e s ueWSIUNY Y) AQ PAIYIUq e SIOp Y} SY 00§
onay, ymyg

(ou A9y a1e ‘pasoiduir pue pajyouaq aIe

A9y} 1B S, UBWIASIOY Y} Aq O) PIpUAIE UM JBY) 9AISQO ABUI NOA

‘SOSIOY JO 9SBO U} UI SY (UQAIS SI UOIIUANE ) UYdIym 03 Jey) JO
1gouaq I0 poo3 9y} I0J PAuSISop SAem[e UONUIIE JOU SI PUY 20§
"SOX “yni

(orydAying ‘Suruesw INOA 9q p[nom eyl —;,Spos
o3 03 Surpuale Jo 11e A SI A3a1d IO SSauI[oY JouuewW 1] U] 20§
“onn KIaA “ymns
{U9X0 0] SuIpuayIe JO 1. ) SI PIAYXO0 Y} JO 1. Y} SY 20§
SOy

{,S30p 01 Surpuayie Jo 1Ie AY)
SI uewsjuny ayj JO e 9Y} Jey} SAIAOUOD OS[E P[NOYS | PUy "20§
ONnIL ‘ynyg

Juewsjuny
oy} ATuo 1nq ‘s3op 0} puane 01 paylenb auo A19A9 SI ION 20§
"SIX “yIny

{89810y 01 3urpuane
Jo e ay) st diysuewasioy Jo e ayl jey) asoddns prnoys [ ‘20§
“K[ureia) “yimyg

{,0s 10U 11 ST “diysuew

-9s10y ur po[rys uosiad v A[uUo Inq ‘way) 0} puaye 0} Aqe SI Uos

-1ad A19A9 j0U pUE ‘UOnIUAE 2IINDAI 0] pPIes aIe SISIOY ‘QOUBISUIL JO]

‘s3ury) 1opo 03 pardde uaym se spo3 oy 01 pardde uoym asuas

Qwes 9y} Ul pasn aq A[pJey ued uonuaye Ioq ¢ uonuane, jo 3ur

-UBOW Y} ST JBYAA ‘UOIIBULIOJUT JOUIINJ 9ARY 0} OYI[ P[NOYS [ YoIym
noqe urod o] ' ST 19y (1S 194 ‘oxydAying ‘poos s1 jey], 00§

“UOW 0} SPUAE YOIy 901}

-snl Jo 1ed 19y30 a3 SI 219y Sk ‘spo3 oyl 01 spuane yorym 2omsnf



variance with one another? Do we not go at once to arithmetic, and
put an end to them by a sum?

Euth. True.

Soc. Or suppose that we differ about magnitudes, do we not
quickly end the differences by measuring?

Euth. Very true.

Soc. And we end a controversy about heavy and light by resort-
ing to a weighing machine?

Euth. To be sure.

Soc. But what differences are there which cannot be thus de-
cided, and which therefore make us angry and set us at enmity with
one another? I dare say the answer does not occur to you at the mo-
ment, and therefore I will suggest that these enmities arise when
the matters of difference are the just and unjust, good and evil,
honourable and dishonourable. Are not these the points about
which men differ, and about which when we are unable satisfacto-
rily to decide our differences, you and I and all of us quarrel, when
we do quarrel? (Compare Alcib.)

Euth. Yes, Socrates, the nature of the differences about which we
quarrel is such as you describe.

Soc. And the quarrels of the gods, noble Euthyphro, when they
occur, are of a like nature?

Euth. Certainly they are.

Soc. They have differences of opinion, as you say, about good
and evil, just and unjust, honourable and dishonourable: there
would have been no quarrels among them, if there had been no
such differences—would there now?

Euth. You are quite right.

Soc. Does not every man love that which he deems noble and
just and good, and hate the opposite of them?

Euth. Very true.

Soc. But, as you say, people regard the same things, some as just
and others as unjust,—about these they dispute; and so there arise
wars and fightings among them.

Euth. Very true.

Soc. Then the same things are hated by the gods and loved by
the gods, and are both hateful and dear to them?

Euth. True.

Soc. And upon this view the same things, Euthyphro, will be pi-
ous and also impious?

Euth. So I should suppose.

Soc. Then, my friend, I remark with surprise that you have not
answered the question which I asked. For I certainly did not ask
you to tell me what action is both pious and impious: but now it
would seem that what is loved by the gods is also hated by them.
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Soc. And yet I know that you are as much wiser than I am, as
you are younger. But, as I was saying, revered friend, the abun-
dance of your wisdom makes you lazy. Please to exert yourself, for
there is no real difficulty in understanding me. What I mean I may
explain by an illustration of what I do not mean. The poet (Stasi-
nus) sings—

‘Of Zeus, the author and creator of all these things,
You will not tell: for where there is fear there is also reverence.” [2h

Now I disagree with this poet. Shall I tell you in what respect?

Euth. By all means.

Soc. I should not say that where there is fear there is also rever-
ence; for I am sure that many persons fear poverty and disease, and
the like evils, but I do not perceive that they reverence the objects
of their fear.

Euth. Very true.

Soc. But where reverence is, there is fear; for he who has a feel-
ing of reverence and shame about the commission of any action,
fears and is afraid of an ill reputation.

Euth. No doubt.

Soc. Then we are wrong in saying that where there is fear there
is also reverence; and we should say, where there is reverence there
is also fear. But there is not always reverence where there is fear;
for fear is a more extended notion, and reverence is a part of fear,
just as the odd is a part of number, and number is a more extended
notion than the odd. I suppose that you follow me now?

Euth. Quite well.

Soc. That was the sort of question which I meant to raise when I
asked whether the just is always the pious, or the pious always the
just; and whether there may not be justice where there is not piety;
for justice is the more extended notion of which piety is only a
part. Do you dissent?

Euth. No, I think that you are quite right.

Soc. Then, if piety is a part of justice, I suppose that we should
enquire what part? If you had pursued the enquiry in the previous
cases; for instance, if you had asked me what is an even number,
and what part of number the even is, I should have had no diffi-
culty in replying, a number which represents a figure having two
equal sides. Do you not agree?

Euth. Yes, I quite agree.

Soc. In like manner, I want you to tell me what part of justice is
piety or holiness, that I may be able to tell Meletus not to do me in-
justice, or indict me for impiety, as I am now adequately instructed
by you in the nature of piety or holiness, and their opposites.

Euth. Piety or holiness, Socrates, appears to me to be that part of
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absolutely agree in approving of his act? Prove to me that they do,
and I will applaud your wisdom as long as I live.

Euth. It will be a difficult task; but I could make the matter very
clear indeed to you.

Soc. I understand; you mean to say that I am not so quick of ap-
prehension as the judges: for to them you will be sure to prove that
the act is unjust, and hateful to the gods.

Euth. Yes indeed, Socrates; at least if they will listen to me.

Soc. But they will be sure to listen if they find that you are a
good speaker. There was a notion that came into my mind while
you were speaking; I said to myself: ‘Well, and what if Euthyphro
does prove to me that all the gods regarded the death of the serf as
unjust, how do I know anything more of the nature of piety and
impiety? for granting that this action may be hateful to the gods,
still piety and impiety are not adequately defined by these distinc-
tions, for that which is hateful to the gods has been shown to be
also pleasing and dear to them.” And therefore, Euthyphro, I do not
ask you to prove this; I will suppose, if you like, that all the gods
condemn and abominate such an action. But I will amend the defi-
nition so far as to say that what all the gods hate is impious, and
what they love pious or holy; and what some of them love and oth-
ers hate is both or neither. Shall this be our definition of piety and
impiety?

Euth. Why not, Socrates?

Soc. Why not! certainly, as far as I am concerned, Euthyphro,
there is no reason why not. But whether this admission will greatly
assist you in the task of instructing me as you promised, is a matter
for you to consider.

Euth. Yes, I should say that what all the gods love is pious and
holy, and the opposite which they all hate, impious.

Soc. Ought we to enquire into the truth of this, Euthyphro, or
simply to accept the mere statement on our own authority and that
of others? What do you say?

Euth. We should enquire; and I believe that the statement will
stand the test of enquiry.

Soc. We shall know better, my good friend, in a little while. The
point which I should first wish to understand is whether the pious
or holy is beloved by the gods because it is holy, or holy because it
is beloved of the gods.

Euth.1 do not understand your meaning, Socrates.

Soc. 1 will endeavour to explain: we, speak of carrying and we
speak of being carried, of leading and being led, seeing and being
seen. You know that in all such cases there is a difference, and you
know also in what the difference lies?

Euth.1 think that I understand.
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Soc. And is not that which is beloved distinct from that which
loves?

Euth. Certainly.

Soc. Well; and now tell me, is that which is carried in this state
of carrying because it is carried, or for some other reason?

Euth. No; that is the reason.

Soc. And the same is true of what is led and of what is seen?

Euth. True.

Soc. And a thing is not seen because it is visible, but conversely,
visible because it is seen; nor is a thing led because it is in the state
of being led, or carried because it is in the state of being carried,
but the converse of this. And now I think, Euthyphro, that my
meaning will be intelligible; and my meaning is, that any state of
action or passion implies previous action or passion. It does not be-
come because it is becoming, but it is in a state of becoming be-
cause it becomes; neither does it suffer because it is in a state of
suffering, but it is in a state of suffering because it suffers. Do you
not agree?

Euth. Yes.

Soc. Is not that which is loved in some state either of becoming
or suffering?

Euth. Yes.

Soc. And the same holds as in the previous instances; the state of
being loved follows the act of being loved, and not the act the
state.

Euth. Certainly.

Soc. And what do you say of piety, Euthyphro: is not piety, ac-
cording to your definition, loved by all the gods?

Euth. Yes.

Soc. Because it is pious or holy, or for some other reason?

Euth. No, that is the reason.

Soc. It is loved because it is holy, not holy because it is loved?

Euth. Yes.

Soc. And that which is dear to the gods is loved by them, and is
in a state to be loved of them because it is loved of them?

Euth. Certainly.

Soc. Then that which is dear to the gods, Euthyphro, is not holy,
nor is that which is holy loved of God, as you affirm; but they are
two different things.

Euth. How do you mean, Socrates?

Soc. 1 mean to say that the holy has been acknowledged by us to
be loved of God because it is holy, not to be holy because it is
loved.

Euth. Yes.

Soc. But that which is dear to the gods is dear to them because it
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