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standing firm
, but w

alking aw
ay? W

ill you accuse m
e of being the

D
aedalus w

ho m
akes them

 w
alk aw

ay, not perceiving that there is
another and far greater artist than D

aedalus w
ho m

akes them
 go

round in a circle, and he is yourself; for the argum
ent, as you w

ill
perceive, com

es round to the sam
e point. W

ere w
e not saying that

the holy or pious w
as not the sam

e w
ith that w

hich is loved of the
gods? H

ave you forgotten?
Euth. I quite rem

em
ber.

Soc. A
nd are you not saying that w

hat is loved of the gods is
holy; and is not this the sam

e as w
hat is dear to them

—
do you see?

Euth. True.
Soc. Then either w

e w
ere w

rong in our form
er assertion; or, if

w
e w

ere right then, w
e are w

rong now.
Euth. O

ne of the tw
o m

ust be true.
Soc. Then w

e m
ust begin again and ask, W

hat is piety? That is
an enquiry w

hich I shall never be w
eary of pursuing as far as in m

e
lies; and I entreat you not to scorn m

e, but to apply your m
ind to

the utm
ost, and tell m

e the truth. For, if any m
an know

s, you are
he; and therefore I m

ust detain you, like Proteus, until you tell. If
you had not certainly know

n the nature of piety and im
piety, I am

confident that you w
ould never, on behalf of a serf, have charged

your aged father w
ith m

urder. You w
ould not have run such a risk

of doing w
rong in the sight of the gods, and you w

ould have had
too m

uch respect for the opinions of m
en. I am

 sure, therefore, that
you know

 the nature of piety and im
piety. Speak out then, m

y dear
Euthyphro, and do not hide your know

ledge.
Euth. A

nother tim
e, Socrates; for I am

 in a hurry, and m
ust go

now.Soc. A
las! m

y com
panion, and w

ill you leave m
e in despair? I

w
as hoping that you w

ould instruct m
e in the nature of piety and

im
piety; and then I m

ight have cleared m
yself of M

eletus and his
indictm

ent. I w
ould have told him

 that I had been enlightened by
Euthyphro, and had given up rash innovations and speculations, in
w

hich I indulged only through ignorance, and that now
 I am

 about
to lead a better life.

3c3d3e4a4b

thinks that you are a neologian, and he is going to have you up be-
fore the court for this. H

e know
s that such a charge is readily re-

ceived by the w
orld, as I m

yself know
 too w

ell; for w
hen I speak

in the assem
bly about divine things, and foretell the future to them

,
they laugh at m

e and think m
e a m

adm
an. Yet every w

ord that I
say is true. But they are jealous of us all; and w

e m
ust be brave and

go at them
.

Soc. Their laughter, friend Euthyphro, is not a m
atter of m

uch
consequence. For a m

an m
ay be thought w

ise; but the A
thenians, I

suspect, do not m
uch trouble them

selves about him
 until he begins

to im
part his w

isdom
 to others, and then for som

e reason or other,
perhaps, as you say, from

 jealousy, they are angry.
Euth. I am

 never likely to try their tem
per in this w

ay.
Soc. I dare say not, for you are reserved in your behaviour, and

seldom
 im

part your w
isdom

. But I have a benevolent habit of pour-
ing out m

yself to everybody, and w
ould even pay for a listener, and

I am
 afraid that the A

thenians m
ay think m

e too talkative. N
ow

 if,
as I w

as saying, they w
ould only laugh at m

e, as you say that they
laugh at you, the tim

e m
ight pass gaily enough in the court; but

perhaps they m
ay be in earnest, and then w

hat the end w
ill be you

soothsayers only can predict.
Euth. I dare say that the affair w

ill end in nothing, Socrates, and
that you w

ill w
in your cause; and I think that I shall w

in m
y ow

n.
Soc. A

nd w
hat is your suit, Euthyphro? are you the pursuer or

the defendant?
Euth. I am

 the pursuer.
Soc. O

f w
hom

?
Euth. You w

ill think m
e m

ad w
hen I tell you.

Soc. W
hy, has the fugitive w

ings?
Euth. N

ay, he is not very volatile at his tim
e of life.

Soc. W
ho is he?

Euth. M
y father.

Soc. Your father! m
y good m

an?
Euth. Yes.
Soc. A

nd of w
hat is he accused?

Euth. O
f m

urder, Socrates.
Soc. By the pow

ers, Euthyphro! how
 little does the com

m
on

herd know
 of the nature of right and truth. A

 m
an m

ust be an extra-
ordinary m

an, and have m
ade great strides in w

isdom
, before he

could have seen his w
ay to bring such an action.

Euth. Indeed, Socrates, he m
ust.

Soc. I suppose that the m
an w

hom
 your father m

urdered w
as one

of your relatives—
clearly he w

as; for if he had been a stranger you
w

ould never have thought of prosecuting him
.

Euth. I am
 am

used, Socrates, at your m
aking a distinction be-
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Soc. G
ood: but I m

ust still ask w
hat is this attention to the gods

w
hich is called piety?
Euth. It is such, Socrates, as servants show

 to their m
asters.

Soc. I understand—
a sort of m

inistration to the gods.
Euth. Exactly.
Soc. M

edicine is also a sort of m
inistration or service, having in

view
 the attainm

ent of som
e object—

w
ould you not say of health?

Euth. I should.
Soc. A

gain, there is an art w
hich m

inisters to the ship-builder
w

ith a view
 to the attainm

ent of som
e result?

Euth. Yes, Socrates, w
ith a view

 to the building of a ship.
Soc. A

s there is an art w
hich m

inisters to the house-builder w
ith

a view
 to the building of a house?

Euth. Yes.
Soc. A

nd now
 tell m

e, m
y good friend, about the art w

hich m
in-

isters to the gods: w
hat w

ork does that help to accom
plish? For you

m
ust surely know

 if, as you say, you are of all m
en living the one

w
ho is best instructed in religion.
Euth. A

nd I speak the truth, Socrates.
Soc. Tell m

e then, oh tell m
e—

w
hat is that fair w

ork w
hich the

gods do by the help of our m
inistrations?

Euth. M
any and fair, Socrates, are the w

orks w
hich they do.

Soc. W
hy, m

y friend, and so are those of a general. But the chief
of them

 is easily told. W
ould you not say that victory in w

ar is the
chief of them

?
Euth. Certainly.
Soc. M

any and fair, too, are the w
orks of the husbandm

an, if I
am

 not m
istaken; but his chief w

ork is the production of food from
the earth?
Euth. Exactly.
Soc. A

nd of the m
any and fair things done by the gods, w

hich is
the chief or principal one?
Euth. I have told you already, Socrates, that to learn all these

things accurately w
ill be very tiresom

e. Let m
e sim

ply say that
piety or holiness is learning how

 to please the gods in w
ord and

deed, by prayers and sacrifices. Such piety is the salvation of fam
i-

lies and states, just as the im
pious, w

hich is unpleasing to the gods,
is their ruin and destruction.
Soc. I think that you could have answ

ered in m
uch few

er w
ords

the chief question w
hich I asked, Euthyphro, if you had chosen.

But I see plainly that you are not disposed to instruct m
e—

clearly
not: else w

hy, w
hen w

e reached the point, did you turn aside? H
ad

you only answ
ered m

e I should have truly learned of you by this
tim

e the nature of piety. N
ow, as the asker of a question is neces-

sarily dependent on the answ
erer, w

hither he leads I m
ust follow

;

5c5d5e6a6b6c

not do better than repeat this challenge in the court.
Euth. Yes, indeed, Socrates; and if he attem

pts to indict m
e I am

m
istaken if I do not find a flaw

 in him
; the court shall have a great

deal m
ore to say to him

 than to m
e.

Soc. A
nd I, m

y dear friend, know
ing this, am

 desirous of becom
-

ing your disciple. For I observe that no one appears to notice
you—

not even this M
eletus; but his sharp eyes have found m

e out
at once, and he has indicted m

e for im
piety. A

nd therefore, I adjure
you to tell m

e the nature of piety and im
piety, w

hich you said that
you knew

 so w
ell, and of m

urder, and of other offences against the
gods. W

hat are they? Is not piety in every action alw
ays the sam

e?
and im

piety, again—
is it not alw

ays the opposite of piety, and also
the sam

e w
ith itself, having, as im

piety, one notion w
hich includes

w
hatever is im

pious?
Euth. To be sure, Socrates.
Soc. A

nd w
hat is piety, and w

hat is im
piety?

Euth. Piety is doing as I am
 doing; that is to say, prosecuting any

one w
ho is guilty of m

urder, sacrilege, or of any sim
ilar crim

e—
w

hether he be your father or m
other, or w

hoever he m
ay be—

that
m

akes no difference; and not to prosecute them
 is im

piety. A
nd

please to consider, Socrates, w
hat a notable proof I w

ill give you of
the truth of m

y w
ords, a proof w

hich I have already given to oth-
ers:—

of the principle, I m
ean, that the im

pious, w
hoever he m

ay
be, ought not to go unpunished. For do not m

en regard Zeus as the
best and m

ost righteous of the gods?—
and yet they adm

it that he
bound his father (Cronos) because he w

ickedly devoured his sons,
and that he too had punished his ow

n father (U
ranus) for a sim

ilar
reason, in a nam

eless m
anner. A

nd yet w
hen I proceed against m

y
father, they are angry w

ith m
e. So inconsistent are they in their

w
ay of talking w

hen the gods are concerned, and w
hen I am

 con-
cerned.
Soc. M

ay not this be the reason, Euthyphro, w
hy I am

 charged
w

ith im
piety—

that I cannot aw
ay w

ith these stories about the
gods? and therefore I suppose that people think m

e w
rong. But, as

you w
ho are w

ell inform
ed about them

 approve of them
, I cannot

do better than assent to your superior w
isdom

. W
hat else can I say,

confessing as I do, that I know
 nothing about them

? Tell m
e, for

the love of Zeus, w
hether you really believe that they are true.

Euth. Yes, Socrates; and things m
ore w

onderful still, of w
hich

the w
orld is in ignorance.

Soc. A
nd do you really believe that the gods fought w

ith one an-
other, and had dire quarrels, battles, and the like, as the poets say,
and as you m

ay see represented in the w
orks of great artists? The

tem
ples are full of them

; and notably the robe of A
thene, w

hich is
carried up to the A

cropolis at the great Panathenaea, is em
broi-
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Soc. A
nd yet I know

 that you are as m
uch w

iser than I am
, as

you are younger. But, as I w
as saying, revered friend, the abun-

dance of your w
isdom

 m
akes you lazy. Please to exert yourself, for

there is no real difficulty in understanding m
e. W

hat I m
ean I m

ay
explain by an illustration of w

hat I do not m
ean. The poet (Stasi-

nus) sings—

12b
‘O

f Zeus, the author and creator of all these things,
You w

ill not tell: for w
here there is fear there is also reverence.’

N
ow

 I disagree w
ith this poet. Shall I tell you in w

hat respect?
Euth. By all m

eans.
Soc. I should not say that w

here there is fear there is also rever-
ence; for I am

 sure that m
any persons fear poverty and disease, and

the like evils, but I do not perceive that they reverence the objects
of their fear.
Euth. Very true.
Soc. But w

here reverence is, there is fear; for he w
ho has a feel-

ing of reverence and sham
e about the com

m
ission of any action,

fears and is afraid of an ill reputation.
Euth. N

o doubt.
Soc. Then w

e are w
rong in saying that w

here there is fear there
is also reverence; and w

e should say, w
here there is reverence there

is also fear. But there is not alw
ays reverence w

here there is fear;
for fear is a m

ore extended notion, and reverence is a part of fear,
just as the odd is a part of num

ber, and num
ber is a m

ore extended
notion than the odd. I suppose that you follow

 m
e now

?
Euth. Q

uite w
ell.

Soc. That w
as the sort of question w

hich I m
eant to raise w

hen I
asked w

hether the just is alw
ays the pious, or the pious alw

ays the
just; and w

hether there m
ay not be justice w

here there is not piety;
for justice is the m

ore extended notion of w
hich piety is only a

part. D
o you dissent?

Euth. N
o, I think that you are quite right.

Soc. Then, if piety is a part of justice, I suppose that w
e should

enquire w
hat part? If you had pursued the enquiry in the previous

cases; for instance, if you had asked m
e w

hat is an even num
ber,

and w
hat part of num

ber the even is, I should have had no diffi-
culty in replying, a num

ber w
hich represents a figure having tw

o
equal sides. D

o you not agree?
Euth. Yes, I quite agree.
Soc. In like m

anner, I w
ant you to tell m

e w
hat part of justice is

piety or holiness, that I m
ay be able to tell M

eletus not to do m
e in-

justice, or indict m
e for im

piety, as I am
 now

 adequately instructed
by you in the nature of piety or holiness, and their opposites.
Euth. Piety or holiness, Socrates, appears to m

e to be that part of

7c7d7e8a

variance w
ith one another? D

o w
e not go at once to arithm

etic, and
put an end to them

 by a sum
?

Euth. True.
Soc. O

r suppose that w
e differ about m

agnitudes, do w
e not

quickly end the differences by m
easuring?

Euth. Very true.
Soc. A

nd w
e end a controversy about heavy and light by resort-

ing to a w
eighing m

achine?
Euth. To be sure.
Soc. But w

hat differences are there w
hich cannot be thus de-

cided, and w
hich therefore m

ake us angry and set us at enm
ity w

ith
one another? I dare say the answ

er does not occur to you at the m
o-

m
ent, and therefore I w

ill suggest that these enm
ities arise w

hen
the m

atters of difference are the just and unjust, good and evil,
honourable and dishonourable. A

re not these the points about
w

hich m
en differ, and about w

hich w
hen w

e are unable satisfacto-
rily to decide our differences, you and I and all of us quarrel, w

hen
w

e do quarrel? (Com
pare A

lcib.)
Euth. Yes, Socrates, the nature of the differences about w

hich w
e

quarrel is such as you describe.
Soc. A

nd the quarrels of the gods, noble Euthyphro, w
hen they

occur, are of a like nature?
Euth. Certainly they are.
Soc. They have differences of opinion, as you say, about good

and evil, just and unjust, honourable and dishonourable: there
w

ould have been no quarrels am
ong them

, if there had been no
such differences—

w
ould there now

?
Euth. You are quite right.
Soc. D

oes not every m
an love that w

hich he deem
s noble and

just and good, and hate the opposite of them
?

Euth. Very true.
Soc. But, as you say, people regard the sam

e things, som
e as just

and others as unjust,—
about these they dispute; and so there arise

w
ars and fightings am

ong them
.

Euth. Very true.
Soc. Then the sam

e things are hated by the gods and loved by
the gods, and are both hateful and dear to them

?
Euth. True.
Soc. A

nd upon this view
 the sam

e things, Euthyphro, w
ill be pi-

ous and also im
pious?

Euth. So I should suppose.
Soc. Then, m

y friend, I rem
ark w

ith surprise that you have not
answ

ered the question w
hich I asked. For I certainly did not ask

you to tell m
e w

hat action is both pious and im
pious: but now

 it
w

ould seem
 that w

hat is loved by the gods is also hated by them
.
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Soc. A
nd is not that w

hich is beloved distinct from
 that w

hich
loves?
Euth. Certainly.
Soc. W

ell; and now
 tell m

e, is that w
hich is carried in this state

of carrying because it is carried, or for som
e other reason?

Euth. N
o; that is the reason.

Soc. A
nd the sam

e is true of w
hat is led and of w

hat is seen?
Euth. True.
Soc. A

nd a thing is not seen because it is visible, but conversely,
visible because it is seen; nor is a thing led because it is in the state
of being led, or carried because it is in the state of being carried,
but the converse of this. A

nd now
 I think, Euthyphro, that m

y
m

eaning w
ill be intelligible; and m

y m
eaning is, that any state of

action or passion im
plies previous action or passion. It does not be-

com
e because it is becom

ing, but it is in a state of becom
ing be-

cause it becom
es; neither does it suffer because it is in a state of

suffering, but it is in a state of suffering because it suffers. D
o you

not agree?
Euth. Yes.
Soc. Is not that w

hich is loved in som
e state either of becom

ing
or suffering?
Euth. Yes.
Soc. A

nd the sam
e holds as in the previous instances; the state of

being loved follow
s the act of being loved, and not the act the

state.
Euth. Certainly.
Soc. A

nd w
hat do you say of piety, Euthyphro: is not piety, ac-

cording to your definition, loved by all the gods?
Euth. Yes.
Soc. Because it is pious or holy, or for som

e other reason?
Euth. N

o, that is the reason.
Soc. It is loved because it is holy, not holy because it is loved?
Euth. Yes.
Soc. A

nd that w
hich is dear to the gods is loved by them

, and is
in a state to be loved of them

 because it is loved of them
?

Euth. Certainly.
Soc. Then that w

hich is dear to the gods, Euthyphro, is not holy,
nor is that w

hich is holy loved of G
od, as you affirm

; but they are
tw

o different things.
Euth. H

ow
 do you m

ean, Socrates?
Soc. I m

ean to say that the holy has been acknow
ledged by us to

be loved of G
od because it is holy, not to be holy because it is

loved.
Euth. Yes.
Soc. But that w

hich is dear to the gods is dear to them
 because it
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absolutely agree in approving of his act? Prove to m
e that they do,

and I w
ill applaud your w

isdom
 as long as I live.

Euth. It w
ill be a difficult task; but I could m

ake the m
atter very

clear indeed to you.
Soc. I understand; you m

ean to say that I am
 not so quick of ap-

prehension as the judges: for to them
 you w

ill be sure to prove that
the act is unjust, and hateful to the gods.
Euth. Yes indeed, Socrates; at least if they w

ill listen to m
e.

Soc. But they w
ill be sure to listen if they find that you are a

good speaker. There w
as a notion that cam

e into m
y m

ind w
hile

you w
ere speaking; I said to m

yself: ‘W
ell, and w

hat if Euthyphro
does prove to m

e that all the gods regarded the death of the serf as
unjust, how

 do I know
 anything m

ore of the nature of piety and
im

piety? for granting that this action m
ay be hateful to the gods,

still piety and im
piety are not adequately defined by these distinc-

tions, for that w
hich is hateful to the gods has been show

n to be
also pleasing and dear to them

.’ A
nd therefore, Euthyphro, I do not

ask you to prove this; I w
ill suppose, if you like, that all the gods

condem
n and abom

inate such an action. But I w
ill am

end the defi-
nition so far as to say that w

hat all the gods hate is im
pious, and

w
hat they love pious or holy; and w

hat som
e of them

 love and oth-
ers hate is both or neither. Shall this be our definition of piety and
im

piety?
Euth. W

hy not, Socrates?
Soc. W

hy not! certainly, as far as I am
 concerned, Euthyphro,

there is no reason w
hy not. But w

hether this adm
ission w

ill greatly
assist you in the task of instructing m

e as you prom
ised, is a m

atter
for you to consider.
Euth. Yes, I should say that w

hat all the gods love is pious and
holy, and the opposite w

hich they all hate, im
pious.

Soc. O
ught w

e to enquire into the truth of this, Euthyphro, or
sim

ply to accept the m
ere statem

ent on our ow
n authority and that

of others? W
hat do you say?

Euth. W
e should enquire; and I believe that the statem

ent w
ill

stand the test of enquiry.
Soc. W

e shall know
 better, m

y good friend, in a little w
hile. The

point w
hich I should first w

ish to understand is w
hether the pious

or holy is beloved by the gods because it is holy, or holy because it
is beloved of the gods.
Euth. I do not understand your m

eaning, Socrates.
Soc. I w

ill endeavour to explain: w
e, speak of carrying and w

e
speak of being carried, of leading and being led, seeing and being
seen. You know

 that in all such cases there is a difference, and you
know

 also in w
hat the difference lies?

Euth. I think that I understand.


